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I am very glad to know that the Sacred
Books of the East, published years ago by
the * Clarendon Press, Oxford, which have
been out-ofprint for a number of years,
will * now be available to all students of
religion and  philosophy. The enterprise
of the publishers 1is commendable and 1
hope the books will be widely read.

S. RADHAKRISHNAN



PUBLISHER’S NOTE

First, the man distinguished between eternal and perish-
able. Later he discovered within himself the germ of the
Eternal. This discovery was an epoch in the history of the
human mind and the East was the first to discover it.

;I’o watch in the Sacred Books of the East the dawn of
this religious consciousness of man, must always remain one
of the most inspiring and hallowing sights in the whole history
of the world. In order to have a solid foundation for a com-
parative study of the Religions of the East, we must have before
all things, complete and thoroughly faithful translation of their
Sacred Books in which some of the ancient sayings were pre-
served because they were so true and so striking that they
could not be forgotten. They contained eternal truths, ex-
pressed for the first time in human language.

With profoundest reverence for Dr. S. Radhakrishnan,
President of India, who inspired us for the task; our deep
sense of gratitude for Dr. G. D. Deshmukh & Dr. D. S.
Kothari, for encouraging assistance; esteemed appreciation of
UNESCO for the warm endorsement of the cause; and finally
with indebtedness to Dr. H. Rau, Director, Max Miiller
Bhawan, New Delhi, in procuring us the texts of the Series
for reprint, we humbly conclude.
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INTRODUCTION

TO

APASTAMBA.

FOR all students of Sanskrit philology and Indian history
Apastambas aphorisms on the sacred law of the Aryan

‘Hindus possess a special interest beyond that attaching to-

other works of the same class. Their discovery enabled

Professor Max Miiller, forty-seven years ago, to dispose
finally of the Brahmanical legend according to which
‘Hindu society was supposed to be governed by the codes
of ancient sages, compiled for the express purpose of tying
down each individual to his station, and of strictly regu-
lating even the smallest acts of his daily life'. It enabled

* Max Miiller, History of Ancient Sanskrit theratm-e, P- 133 seq.

The following letter, addressed to the late W. H. Morley, and published
by him in his Digest of Indian Cases, 1830, may be of interest as connected
with the first discovery of the A pastamba-sfitras ;—

9, Park Place, Oxford, July 29, 1849.
My pEAR MORLEY,-»-I have been looking- again at the law literature, in
order to write you a note on the sources of Manu. I have treated the.subject
fully in 'my introduction to the Veda, where I have given an outline of the dif-
ferent periods of Vaidik literature, and analysed the peculiarities in the style
and language of each class of Vaidik works. What I consider to be the sources
of the Manava-dharma-sistra, the so-called Laws of Manu, are the Sfitras.
These are works which presuppose the development of the prose literature of
the Brihmasas (like the Aitareya-brihmasma, Taittirlya-brihmassa, &c.) These
Brahmaszas, again, presuppose, not only the existence, but the collection and
arrangement of the old hymns of the four Samhitds. The Sfitras are therefore
later than both these classes' of Vaidik works, but they must be considered as
belonging to -the Vaidik period of literature, not only on account of their
intim%te connection with Vaidik subjects, but also because they still exhibit the
irregularities of the old Vaidik language. They form indeed the last branch
of Vaidik literature; and it will perhaps be possible to fix some of these works
chronologually, as they are contemporary with the first spreading of Buddhism
in India.”

Again, in the whole of Vaidik literature there is no work written (like the
M4nava-dharmmsistra) in the regular epic Sloka, and the continuous employ-
ment of this metre is a characteristic mark of post-Vaidik writings.

One of the principal classes of Stras is known by the pame of Kalpa-sfitrgs,
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him not only to arrive at this negative result, but also to
substitute a sounder theory the truth of which subsequent
investigations have further confirmed, and to show that the
sacred law of the Hindus has its source in the teaching of
the Vedic schools, and that the so-called revealed law codes
are, in most cases, but improved metrical editions of older

or rules of ceremonies. These are avowedly composed by human authors,
while, according to Indian orthodox theology, both the hymns and Brihmazas
are to be consideréd as revelation. The Sfitras generally bear the name of
their authors, like the Sitras of Asvaldyana, Kétydyana, &c., or the name of the
family to which the SGtras belonged. The great number of these writings-is to
be accounted for by the fact that there was not one body of Kalpa-siitras bind-
ing on all Brahmanic families, but that different old families had eich their own
Kalpa-siitras. These works are still very frequent in our libraries, yet there is
no doubt that many of them have been lost. Sitras are quoted which do not’
exist in Europe, and the loss of some is acknowledged by the Brahmans them-
selves. There are, however, lists of the old Brahmanic families which were in
possession of their own redaction of Vaidik hymns (Sashitis), of Brihmasas,
and of Sfitras. Some ‘of these families followed the Rig-veda, some the Yagur-
veda, the Sima-veda, and Atharva-veda; and thus the whole Vaidik literature
becomes divided into four great classes of Brihmaznas and Sftras, belonging to
one or the other of the four principal Vedas,

Now one of the families following the Vagur-veda was that of the Manavas
(cf. Karanavyliha). There can be no doubt that that family, too, had its own
Siitras. Quotations from Manava-sfitras are to he met with in commentaries on
other Stitras; and I have found, not long ago, a MS. which cortains the text of
the Manava-srauta-siitras, though in a very fragmentary state. But these Siitras,
the Srauta-siitras, treat only of a certain branch of ceremonies connected with
the great sacrifices. Complete Sfitra works are divided into three parts: 1. the
fist (Sranta), treating on the great sacrifices; 2. the second (Grihya), treating
on the Samskiras, or the purificatory sacraments ; 3. the third (Simayakarika
or Dharma-sitras), treating on -emporal duties, customs, and punishments.
The last two classes of Shtras seem to be lost in the Manava-sftra. This loss is.
however, not so great with regard to tracing the sources of the Mainava-dharma -
sdstra, because whenever we have an opportunity of comparing Siitras bélonging
to different families, but following the same Veda, and treating on the same
subjects, the differences appear to be very slight, and only refer to less important
niceties of the ceremonial. In the absence, therefore, of the Minava-sAmayaka-
rika-siitras, I have taken another collection of Siitras, equally belonging to
the Yagur-veda, the Sfitras of Apastamba. In his family we have not only
a Bribmasna, but also Apastamba Srauta, Grihya, and Simayidkirika-sitras. .
Now it is, of course, the third class of Siitras, on temporal duties, which are
most likely to contain the sources of the later metrical Codes of Law, written
in the classical Sloka. On a comparison of different subjects, such as the
duties of a Brahma/irin, a Gszhastha, laws of inheritance, duties of a ki'hg,
fogbidden fruit, &c., I find that the Sfitras contain generally almost the same
words which have been brought into verse by the compiler of the Manava-
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prose works which latter, in the first instance, were destined
to be committed to memory by the young Aryan students,
and to teach them their duties. This circumstance, as well
as the fact that Apastamba’s work is free from any suspicion
of having been tampered with by sectarians or modern
editors, and that its intimate connection with the manuals
teaching the performance of the great and small sacrifices,
the Srauta and Grzhya-siitras, which are attributed to the
same author, is perfectly clear and indisputable, entitle it,
in spite of its comparatively late origin, to the first place in
a ceéllection of Dharma-siitras.

The Apastambiya Dharma-sitra forms part of an enor-
mous Kalpa-siitra or body of aphorisms, which digests the
‘teaching of the Veda and of the ancient Rishis regarding
the performance of sacrifices and the duties of twice-born
men, Brahmanas, Kshatriyas, and Vaisyas. and which, being
chiefly based on the second of the four Vedas, the Yagur-
veda in the Taittiriya recension, is primarily intended for
the *benefit of the Adhvaryu priests in whose families the
study of the Yagur-veda is hereditary.

Tl.le entire Kalpa-sitra of Apastamba is divided into

_dharma-sistra. I consider, therefore, the Siitras as the principal source of the
metrical Smp7tis, such as the MAnava-dharma-sistra, Yig/avalkya-dharma-
sastra, &c., though there are also many other verses in these works which may
be traced to different sources. They are paraphrases of verses of the Saszhitis,
or of passages of the Brihmasas, often retaining the same old words and
archaic constructions which were in the.original. This is indeed acknowledged
by the author of the Méinava-dharma-sistra, when he says (B. II, v. 6), ‘ The
roots of the Law are the whole Veda (Samhitds and Brihmanas), the customs
and traditions of those who knew the Veda (as laid down in the Sitras), the
conduct of good men, and one’s own satisfaction.’ The Ménava-dharma-
sistra, may thus be considercd as the last redaction of the lJaws of the Ménavas.
Quite different is the question as to the old Manu from whom the family
probably derived its origin, and who is said to have been the author of some
véry characteristic hymns in the Rig-veda-samhitd. He certainly canmnot be
considered as the author of a Méanava-dharma-sistra, nor is there even any
reason to suppose the author of this work to have had the same name. Itis
evident that the author of the met:ical Code of Laws speaks of the old Manu
as-of a person ®fferent from himself, when he says (B. X, v. 63), ‘ Not to kill,
not to lie, not to steal, to keep the body clean, and to restrain the seises,
this was the short law which Manu proclaimed amongst the four castesd—
Yours truly, M. M.
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thirty sections, called Prasnas, literally questions!. The
first twenty-four of these teach the performance of the so-
called Srauta or Vaitdnika sacrifices, for which several
sacred fires are required, beginning with the simplest rites, .
the new and full moon offerings, and ending with the
complicated Sattras or sacrificial sessions, which last a whole
year or even longer®% The twenty-fifth Prasna contains
the Paribhdshids or general rules of interpretation 3, which
are valid for the whole Kalpa-sitra, the Pravara-khanda,
the chapter enumerating the patriarchs of the various
Brahmanical tribes, and finally the Hautraka, prayers to
be recited by the Hotraka priests. The twenty-sixth
section gives the Mantras or Vedic prayers and formulas,
for the Grzhya rites, the ceremonies for which the sacred
domestic or Grzhya fire is required, and the twenty-seventh
the rules for the performance of the latter®, The aphorisms
on the sacred law fill the next two Prasnas ; and the Sulva-
sitra®, teaching the geometrical principles, according to
which the altars necessary for the Srauta sacrifices must be
constructed, concludes the work with the thirtieth Prasna.
The position of the Dharma-stitra in the middle ofathe
collection at once raises the presumption that it originally
formed an integral portion of the body of Sttras and that
it is not a later addition. Had it been added later, it would
either stand at the end of the thirty Prasnas or altogether
outside the collection, as is the case with some other
treatises attributed to Apastamba® The Hindus are, no
doubt, unscrupulous in adding to the works of famous
teachers. But such additions, if of considerable extent,
are usually not embodied in the works themselves which
they are intended to supplement. Thev are mostly given

! Burnell, Indian Ahtiquary, I, 5 seq.

? The Srauta-sfitra, Pr. I-XV, has been edited by Professor R. Garbe in the
Bibliotheca Indica, and the remainder is in the press.
+ % See Professor Max Miiller's Translation in S. B. E., vol. xxx.

% The Grihya-sfitra has been edited by Dr. Winternitz, Vienna, 188,

* On the Sulva-sitras see G. Thibaut in * the Pandit,” 1875, p. 29a.
¢ Burnell, loc, cit.

”~
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as seshas or parisishas, tacked on at the end, and generally
marked as such in the MSS. '

In the case of the Apastamba Dharma-sitra it is, how-
ever, not necessary to rely on its position alone, in order
to ascertain its genuineness. There are unmistakable
indications that it is the work of the same author who
wrote the remainder of the Kalpa-s@itra. One important
argument in favour of this view is furnished by the fact
that Prasna XXVII, the section on the Grzhya ceremonies
has evidently been made very short and concise with the
intention of saving matter for the subsequent sections on
the sacred law. The Apastambiya Grihya-siitra contains
nothing beyond a bare outline of the domestic ceremonies,
"while most of the other Grihya-siitras, e.g. those of
Asvaléyana; Sankhayana, Gobhila, and Péraskara, include
a great many rules which bear indirectly only on the
performance of the offerings in the sacred domestic fire.
Thus on the occasion of the description of the initiation of
Ar9an students, Asvaldyana inserts directions regarding
the dress and girdle to be worn, the length of the student-
ship, the manner of begging, the disposal of the alms
collected, and other similar questions®. The exclusion of
such incidental remarks on subjects that are not immedi-
ately connected with the chief aim of the work, is almost
complete in Apastamba’s Grihya-sitra, and reduces its
size to less than one half of the extent of the shorter ones
among the works enumerated above. It seems impossible
to explain this restriction of the scope of Prasna XXVII
otherwise than by assuming that Apastamba wished to
reserve all rules bearing rather on the duties of men than
on.the performance of the domestic offerings, for his
sections on the sacred law.

A second and no less important argument for the unity of
the whole Kalpa-siitra may be drawn from the cross-refer=
ences which occur in several Prasnas. In the Dharma-sitra
we find that on various occasions, where the performance

Asvaldyana Grshya-siitra I, 19, ed. Stenzler.
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of a ceremony is prescribed, the expressions yathoktam, ‘as
has been stated, yathopadesam,‘according to the injunction,’
or yathd purastit, ‘as above,” are added. In four of thése
passages, Dh. I, 1, 4, 16 ; II, 2, 3, 17; 2, 5, 4; and 7, 17,
16, the Grrhya-stitra is doubtlessly referred to, and the
commentator Haradatta has pointed out this fact. On the
other hand, the Grrhya-sitra refers to the Dharma-siitra,
employing the same expressions which have been quoted
from the later. Thus we read in the beginning of the
chapter on funeral 'oblations, Grzhya-siitra VIII, 21, 1,
mésisrdddhasydparapakshe yathopadesam kilaz, ‘ the times
for the monthly funeral sacrifice (fall) in the latter (dark)
half of the month according to the injunction.” Now as
neither the Grihya-sttra itself nor any preceding portior
of the Kalpa-siitra contains any injunction on this point, it
follows that the long passage on this subject which occurs
in the Dharma-stitra II, #, 16, 4~22 is referred to. The
expression yathopadesam is also found in other passages
of the Grihya-siitra, and must be explained there in o like
manner!. There are further a certain number of Sitras
which occur in the same words both in the Prasna on
domestic rites, and in that on the sacred law, e.g. Dh7T, 1,
1, 18; 1, 1, 2, 38; I, 1, 4, 14. It seems that the author
wished to call special attention to these rules by repeating
them. Their recurrence and literal agreement may be
considered an additional proof of the intimate connection
of the two sections.

Through a similar repetition of, at least, one Sitra it is
possible to trace the connection of the Dharma-sitra with
the Srauta-sitra. The rule »itve va gdyam, ‘or (he may
have conjugal intercourse) with his wife in the proper
season, is given, Dh. II, 2, 5, 17, with reference to a house-
holder who teaches the Veda. In the Srauta-sftra it

~occurs twice, in the sections on the new and full moon
sacrifices III, 17, 8, and again in connection with the
K aturmisya offerings, VIII, 4, 6, and it refere both times

* See the details, given by Dr. Winternitz in his essay, Das altindische
Hochzcitsrituell, p. 5 (Denkschr. Wiener Akademie, Bd. 40). ’
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to the sacrificer. In the first passage the verb, upeyit, is
added, Which"the sense requires; in the second it has the
abbreviated form, which: the best MSS. of the Dharma- -
sGtra offer. The occurrence of the irregular word, »stve for
ritvye, in all the three passages, proves clearly that we
have to deal with a self-quotation of the same author. If
the Dharma-stitra were the production of a different person
and a later addition, the PseudozApastamba would most
probably not have hit on' this peculiar irregular form.
Finally, the Grrhya-siitra, too, contains several cross-
references to the Srauta-siitra, and the close agreement of
the Sitras on the Vedic sacrifices, on the domestic rites,
and on the sacred, both in language and style, conclusively
prove that they are the compositions of one author .

Who this author really was, is a problem which cannot
be solved for the present, and which probably will always
remain -unsolved, because we know his family nanmte only.
For the form of the word itself shows that the name Apa-
stamba, just like those of most founders of Vedic schools,
e.g. Bharadviga, Asvaliyana, Gautama, is a patrénymic.
This circumstance is, of course, fatal to all attempts at an
identification of the individual who holds so prominent
a place among the teachers of the Black Yagur-veda.

But we are placed in a somewhat better position with
respect to the history of the school which has been named
after Apastamba and of the works ascribed to him. Re-
garding both, some information has been preserved by
tradition, and a little more can be obtained from inscrip-
tions and later works, while some interesting details re-
garding the time when, and the place where the Sitras
were composed, may be elicited from the latter themselves.
The data, obtainable from these sources, it is true, do not
enable us to determine with certainty the year when the
Apastambiya school was founded, and when its Sitrds
were composed. But they make it possible to ascertain
. the positien of the school and of its Sttras in Vedic litera-

! See Dr. Winternitz, loc. cit.
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ture, their relative priority or posteriority as compared
with other Vedic schools and works, to show with some
amount- of probability in which part of India they had
‘their origin, and to venture, at least, a not altogether
unsupported conjecture as to their probable antiquity.

As regards the first point, the Karazavyiiha, a supple-
ment of the White Yagur-veda which gives the lists of the
Vedic schools, informs us that the Apastambiya school
formed one of the five branches of the Khaxndikiya school,
which in its turn was a subdivision of the Taittiriyas, one
of the ancient sections of Brahmaras who study.the Black
Yagur-veda. Owing to the very unsatisfactory condition
of the text of the Karamavytha it is unfortunately not
possible to ascertain what place that work really assigns
to the Apastambiyas among the five branches of the
Khandikiyas. Some MSS. name them first, and others
last. They give either the following list, 1. Kaleyas
(Kaletas), 2. Sizyayanins, 3. Hirazyakesins, 4. Bhara-
dvigins, and 5. Apastambins, or, 1. Apastambins, 2. Bfu-
dhayanins or Bodh4yanins, 3. Satyashidins, 4. Hiranya-
kesins, 5. Aukheyas But this defect is remedied to
a certain extent by the now generally current, and proba'ialy
ancient tradition that the Apastambiyas are younger than
the school of Baudhdyana, and .older than that of Satya-
shdd/ia Hiranyakesin. Baudhiyana, it is alleged, composed
the first set of Sitras connected with the Black Yagur-
veda, which bore the special title pravakana,’ and he
was succeeded by Bharadviga, Apastamba, and Satya-
shad%a Hiranyakesin, who all founded schools which bear
their names %,

g

! Max Miiller, Hist. Anc. Sansk. Lit, p. 371. A"MS. of the Kararavyha
with an anonymous commentary, in my Ppossession, has the following passage :

Gifeamrt 49 S wrafn 1 wrgeet S gaaet fecwadngt
W& .

3 Max Miiller, Hist. Anc. Sansk. Lit., p. 194. - These statements occur in
the introduction of Mahddeva’s commentary on the Srauta-siitra of Hirasya-
kesin, (Weber, Hist. Sansk. Lit, p. 110, 2nd ed.) and in an interpolated
passage of Bhiradviga's Grihya-sfitra (Wintemitz, op. cit., p. 8, note 1), as
ﬁgl‘.ﬂas, with the omission-of Bharadviga's name, in interpolated passages of
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This tradition has preserved two important pieces of
information. First, the Apastamba school is what Pro-
fessor Max Miiller appropriately calls a Sdatrakararza, i. e.
a school whose founder did not pretend to have received
a revelation of Vedic Mantras or of a Brahmana text, but
merely gave a new systematic arrangement of the precepts
regarding sacrifices and the sacred law. Secondly, the
Satras of Apastamba occupy an intermediate position be-
tween the works of Baudhiyana and Hiraxzyakesin. Both
these statements are perfectly true, and capable of being
supported by proofs, drawn from Apastamba’s own and
from other works.

As regards the first point, Professor Max Miiller has
already pointed! out that, though we sometimes find a
Brahmara of the Apastambiyas mentioned, the title Apa-
stamba-brdhmaza is nothing but another name of the
Taittiriya-brAhmarna, and that this Brihmawa, in reality,
is always attributed to Tittiri or to the pupils of Vaisam-
piyana, who are said to have picked up the Black Yagur-
veda in the shape of partridges (tittiri). The same remark
applies to the collection of the Mantras of the Black Yagur-
veda, which, likewise, is sometimes named Apastamba-
sammhitd. The Karanavytha states explicitly that the five
branches of the Khandikiya school, to which the Apa-
stambiyas belong, possess one and the same recension of
the revealed texts, consisting of 7 Kéndas. 44 Prasnas, 651
Anuvikas, 2198 Pannasis, 19290 Padas? and 253,868
syllables, and indicates thereby thaf all these five schools
were Slitrakaranas.

If we now turn to Apastamba’s own works, we find still

Baudhiyana's Dharma-sttra (II, 35, 9, 14) and of the same author's Gs7hya-
sitra (Sicred Books of the East, vol. xiv, p. xxxvi, note 1). Adherents gf
a Pravakana-siitra, no doubt identical with that of Baudbdyana, the Prava-
kanakartd (Sacred 'Books of the East, vol. xiv, p. xxxvi), are mentioned in
2 land grant, eriginally issued by the Pallava king Nandivarman in the beglnning
of the eighth century A.D., see Hultzsch, South Indian Inscriptions, vol. ii,
p- 361 seqq.; see also Weber, Hist. Sansk. Lit., p. 110, 2nd ed.

! Max Miiller, op. cit., p. 195.

2 See also Weber, Ind. Lit., p. 98, 2nd ed.

(2] b



XViii APASTAMDA.

clearer proof that he laid no claim to the title Rzshi, or
inspired seer of Vedic texts. For (Dharma-sitra I, 2, 5,
4-5) he says distinctly that on account of the prevalent
transgression of the rules of studentship no Kzshis are born
among the Avaras, the men of later ages or of modern
times, but that .some, by virtue of a residue of the merit
which they acquired in former lives, become similar to
Rishis by their knowledge of the Veda. A man who
speaks in this manner, shows that he considers the holy
ages during which the great saints saw with their mind’s
eye the uncreated and eternal texts of the Veda to be past,
and that all he claims is a thorough acquaintance with the
scriptures which had been handed down to him. The
same spirit which dictated this passage is also observable
in other portions of the Dharma-siitra. For Apastamba
repeatedly contrasts the weakness and sinfulness of the
Avaras, the men of his own times, with the holiness of the
ancient sages, who, owing to the greatness of their ‘lustre,’
were able to commit various forbidden acts without dinfin-
ishing their spiritual merit!. These utterances prove that
Apastamba considered himself a child of the Kali Yuga,
the age of sin, during which, according to Hindu notiShns,
no Rzshis can be born. If, therefore, in spite of this
explicit disclaimer, the Samhitd and the Brihmazna of the
Black Yagur-veda are sometimes called Apastamba or
Apastam'biya, i.e. belonging to Apastamba, the meaning
of this expression can only be, that they were and are
studied and handed down by the school of Apastamba, not
that its founder was their author, or, as the Hindus would
say, saw them. |

The fact that Apastamba gonfined his activity to the
composition of Sttras is highly important for the deter-
mination of the period to which he belonged. It clearly
shows that in his time the tertiary or Sttra period of the
Yagur-veda had begun. Whether we assume, with Pro-
fessor Max Miiller, that the Sttra period was ome and the,
same for all the four Vedas, and fix its limits with him

1 Dharma-sfitra 11, 6, 13, 1-10; 1I, 10, 27, 4.


















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































